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A LETTER t0 a Diſſenter in 

Exeter 7 S C. | 


FAM much troubled at the Account you 
give me of a Diſturbance, which has 
b 1 lately happen d in your Country, about 
dle abſtruſe Doctrine of the Trinity. I 

Se wiſh the Gentlemen who have act 

with ſo much Zeal, had thought fit to u 
a little more Conſideration. But, as I judge that a 

tender Point, I ſhall not lay it open to the Worid, b 
| mentioning what you ſay about it, or by making ch 
Remarks upon it as, I think, are natural enough. And 
indeed, 'twould not be fair for a Stranger to pretend 
to paſs a Judgment upon ſuch Tranſactions, unleſs he 
. could ert ave the Accounts, which are given of them 
by both Sides, fully laid before him; which, I confeſs, 
I have not yet been able to obtain. I aſſure you, I act 
againſt my own Inclination, when I comply with your 

- Defire, of giving my Opinion upon this Subject. 

Jou are not indeed miſtaken, when you imagine my 
Thoughts have for ſome time been turn'd to this Mat- 
ter; which has made a noiſe in other Parts of the Na- 
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tion, beſides Exeter. Indeed I believe, an honeſt Mas | 
and a good Chriſtian, who has Leiſure and Advantages 


for an Enquiry, can hardly ſatisfy his Conſcience with- 
out making one into a Subject of ſuch Moment and Im- 
portance as this. Nor do I fee why any Man ſhould 
be afraid to ſearch. after the Truth, tho he may hap- 
pen thereby to difcover, he has been formerly in a 
Miſtake, or perhaps may fall into a new one. I verily 
believe that 7 good GOD, who has given us his Word 
as a moſt ſacred Treaſury of all uſeful and religious 
Truth, will never be offended at our examining by that 
Rule, all thoſe Notions which have been inſtill'd into us 
in our Education: nay I can't help thinking, that He, 
who requires us to prove all things, and to hold faſt that 
which is good, will be leſs diſpleas d with us for the in- 
voluntary Miſtakes we fall into, while we diligently 
and impartially ſearch aſter Truth in the uſe of all pro- 
per Methods; than he will be for our being in right 
Notions thro mere Accident, or an indulged Slothful- 
neſs in not looking into the Evidences and Reaſons there 
are for our Opinion. | 

I ſhall be glad if I can offer any thing in this Letter 


that may be of ſervice to you, in directing you or your 
Friends in your Conduct, or in helping you over any 


Doubts or Scruples which I perceive are often ſuggeſted 


to you: 


Jou are ſenſible, you need not be much moved when 
you are told, theſe Matters are too 72 for Men of 
your Stations and Employments; and that they ought 
to be left to the Enquiries of the Learned. Every 


Chriſtian has an Intereſt at ſtake, when the Contro- 


verſy is about the Supreme Object of Worſhip, and the 


Way in which he chuſes to be worſhipp'd. If there 


was a different Rule for the Learned and Unlearned, this 
Objection would be plauſible; but ſince tis far other- 
wile, and there is but one common Role for all, the mean- 
eſt Tradeſman and pooreſt Mechanick has as much 
rigbt to ſearch into theſe matters, as the profoundeſt 
Philoſopber. I grant indeed, that fome may be under 
an additional Obligation to ſtudy theſe things, as they 


are obliged to teach others, and had need therefore 
have the cleareſt Notions themſelves: But this ſhews, 


no 


8 
no one is unconcern'd. For certainly a Man's Mind muſt 
be very aukwardly turn'd, if he can believe this to be 


a Point of Salvation; and that yet none but the Learn- 


ed are concern'd to enquire into it. And why mult it 
be ſo neceſſary for ſuch, as are to teach others, to un- 


derſtand it, unleſs it be neceſſary for them to teach it 


their People? and how can that be neceſſary, if it be 


| not proper for the People to trouble themſelves about 
it 


Certainly, if GOD has made a Revelation concern- 


ing this matter, it is ory Chriſtian's Duty to endea- 
vour to underſtand it. 


confeſs, Men ſhould ſearch 
into theſe things (as they ought into every thing that re- 
lates to the great G with much Modeſty and Hu- 
mility ; and not be confident and poſitive where the Re- 


velation itſelf is not very plain. You will bear with 


my freedom, in adviſing you here, to beware of the 
Fault you are apt enough to cenſure in thoſe who differ 
from you, 3 

I find a Doubt is made, whether Chriſtians may hear, 
or receive the Sacraments from Miniſters, of the Sound- 


neſs of whoſe Judgments in theſe Points they are not 
fully perſuaded. I am ſorry there is need to ſay any 


thing upon this head; and am glad, that this is a Scru- 
ple only on one fide of the Diviſion, which is ariſen a- 
mong you. I wiſh they, who induſtriouſly encourage 
this Douht, would a little conſider with themſelves the 
Tendency of it, and how ready a way they take end- 
leſly to crumble the Chriſtian Church into Factions and 


Parties: and perhaps they may, ſooner than they are 


aware, find themſelves affected with the Conſequences. 
Tis very likely, as you ſay, they are far from being all 
agreed in their Scheme : That ſome of them are of the 
Mind oh, Sabellius, and believe the Father, Son, and 
Holy Ghoſt, to be only Three Names of one and 
the ſame GOD : And others of them fall in with ſome 
Moderns, who make them three diſtinct Beings, or inft- 
nite Spirits. And tho at preſent theſe may be join'd 
with ſome others, in the general] Cry made againſt 
thoſe who hold the Word, and Spirit, to be two Beings 


| ſubordinate to the Supreme GOD, the Father; yet if 


once they can run theſe down, 'tis not improbable they 
| B | may 
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may then fall out among themſelves, and become as 


much Hereticks in one another's Opinion, as thoſe they 


call Arians are now in the Opinion of them all. And 
then ſome or other of them may find the miſchievous 
Conſequences; of their preſent Doctrine, and be them- 
ſelves deſerted of their Hearers according to it. You 
ſeem to me therefore to act with a true Chriſtian Pru- 
dence, when without regarding the particular Notions 
your Miniſters may have form'd in their Minds, you 
only obſerve whether what they ſay is agreeable to the 
Scripture- Rule; and fo far only as you perceive it is, 
do aſſent to them. If your Miniſters, in their Ser- 
mons, deliver any Doctrine not warranted by the Scrip- 
tures, you are not to believe it upon their Authority: 
and yet that will not bear you out in diſowning their 

Miniſtry, and refuſing to hear them. You muſt make 
an allowance to others for their different ways of think- 
ing, as you expect the ſame ſhould be made to you by 
others. You muſt not preſenily condema a Miniſter, 


or private Chriſtian, becauſe he falls not in exactly with 


your Scheme of Notions, as long as he holds the Head, 
and orders his Converſation according to the Rule of 
the Goſpel. | ps | 
The like may be ſaid, in a great meaſure, with refe- 
rence to Prayer. What need you trouble yourſelf what 
your Miniſter's Notions are, if you find his Prayers are 
form'd upon the Chriſtian Model? If, for inſtance, 
his Worſhip is directed to the Father, thro the Son, by 
the Holy Ghoſt ; ſince you are ſure that this is, at leaſt 
one way, preſcribed by the Scripture, what occaſion 


can ydu have to ſtick at joining with any part of it? 


And if this be the grand Objection which is made a- 
gainſt any of your Miniſters, I will venture to ſay, the 
Objectors are very unaccourtable. Tis indeed eaſy to 


obſerve, that the Prayers of Proteſtants do generally run 


in this Strain; and I doubt not, you have often taken 
notice of it, in the Prayers of thoſe who now ſhew their 
Diſlike of your Miniſters upon this account, But now, 
ſuppoſing any of your Miniſters keep to this Method 
in the main, but in one or two unexpected Expreſſions 
vary from it, and you think they bave no Direction 
at all in Scripture for ſach Expreſſions ; tis eaſy for 


vou 


8 
you to with- hold your Aſſent to that Part of their De- 
votions, while you heartily concur with all the reſt. 
Nor will GOD impute to you what they ſay in their 
Prayers, which you don't join in. EO 

I confeſs, Prayer is a Part of Worſhip which J 
ſhould eſpecially wiſh to be fo order'd, as that no 
ſerious Chriſtian ſhould , have the leaſt Difficulty to 
join in any Part or Expreſſion of it. Nor does it ap- 
pear to me to be hard for him that prays, ſo to order 
it: for he need only kcep to the Scripture-Expreſlion, 
and omit ſuch unneceſſary Speculations as Chriſtians are 
J | | 

Thoſe who are tied up to the invariable Uſe of a pre- 
ſcribed Form, have no room left for their Ute of Pru- 
dence in this Caſe. And tis a confiderable Objection 
with me, that ſome part of their Devotions appears 
utterly diſagreeable to the Scripture-Rule: nor can! 
yet tell how to ſatisfy my ſelf to be preſent at the read- 
ing of a certain Creed, which I can't believe, (becauſe 
I can't underſtand it) and that too when 'tis read as 
the Belief of all preſent; and 'tis expected I Hould 
teſtify my Aſſent by ſtanding. Bur Diſſenters are 
at liberty to order their Worſhip with Diſcretion, 
and have at this time a good Advantage for ſtrength- 
ning their Intereſt, if they will but kecp to their own 
Principle, and aliow that Worſhip to be beſt order'd, 
which moſt exactly agrees with the Scriptures. This 
is Moſt likely to be inoffenſive, while Men are diſpa- 
ting, and will draw Men of Underitanding and Piety 
over to us: But I ſhall be amazed, if the Diſſenters 
themſelves, who have ſo long and earneſtly contended 
tbat the Scriptures are the only Rule of our Worlkjp, 
ſhould be uneaſy with any of their own Miniſters upon 
ſuch an Account. | | 

One Cauſe, I perceive, of much of your preſent 
Heats is, that ſome People are very poſitive in aſſerting 
their own Opinion to be a Fundamental Article of the 


Chriſtian Faith, and that a Man cannot deny ut, 


or be ignorant of it, and yet be in a State of Salva- 

tion. | : | 

'Tis pity any who within theſe thirty Years fuf- 

fer d themſelves conſiderably, when fuch artful In- 
B 2 ſinuations 
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ſinuations were warmly play'd upon them, ſhould 


themſelves now fly to the Uſe of them. *Twould be 


much more to their purpoſe, in my Opinion, if they 
who ſo zealouſly aſſert this, and ſtun Men with the 
Charge of damnable Hereſies, would ſubſtitute ſome 
manly Arguments and clear Proofs in the place of their 
fearful Outcries, which are proper only to fright 
childiſh Minds. It appears to me very hard to aſlert, 
that a Man thall be damn'd merely for his falling into 
a Miſtake, while he ſincerely ſearches after Truth, 
and his Miſtake does not in the leaſt influence his Life. 
J am glad thoſe cf your fide in the Diſpute, do not 
give the other any Evidence of the Badneſs of their 
Priaciple by the-Immorality of their Behaviour ; and I 
hope twill pleaſe GOD to make them ſo watchful and 
circumſpect, as that they never may. And fo long as 


they keep Conſciences void of Offence both tomard GOD 


and Mam, let them not regard being judged by Man, 
ſince they know they are the Servants of another 
Miſter, who is much more able to judge, and to whoſe 


unerring Judgment alone they muſt either ſtand or fall. 


I am very glad alſo to hear they keep themſelves 
clear of this Uncharitableneſs, and take not the Liberty 
of denuuncing Damnation againſt their Neighbours, 
in imitation of the Example they ſet em. The Diſſen- 
ters have been very much provoked, when others have 
taken this Liberty of judging their whole Body; and 
without doubt they had good Reaſon to reſent ſuch 
unchriſtian Uſage. - Bur will not they, who have thus 
uſed them, think themſelves abundantly juſtified by the 


Diſſeaters themſclves, if they ſee them as ſeverely 


cenſuripg one another, not for the worſt Hereſy, a 
wicked; Life, but for a mere Difference in Opinion? 
cannot too much urge you to beware of this miſ- 


chicbous Practice. Tho you have kept clear of it hither- 


to, yet as the Provocation is very great, you had need 
watch, that your Reſentments do not riſe ſo high as to 
cauſe you to retaliate the Injarv. Believe it, Sir, thoſe 
who differ from you, and live according to the Chriſtian 
Rule, have as much Right to your favourable Sentiments 
of them, as you have to theirs of you, If their Belief, 
ſuppoſing it be wrong, influences them to a due Dil- 
| 353 | charge 
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charge of their Duty to GOD and Man, their Miſ- 
takes ſhall not be imputed to them, nor hinder their Ac- 
ceptance with GOD. He will allow for the Prejudices 
they bave inadvertently imbibed, provided they do not 
overthrow Chriſtian Piety. ; bg 
But what is more aſtoniſhing to me, is, that Men, 


who have acted with good Senſe and Moderation, ſhould 
appear fo infallibly certain in a Matter, which, by their 


own Confeſſion, is very abſtruſe, and which they them- 
ſelves hardly know how to exprels : and eſpecially that 
they ſhould be ſo aſſuming of GOD's Prerogative, as to 
judge the State of Men without knowing their Hearts. 
Let their Notion of the Point in diſpute be ever fo true 


and juſt, yet there is leaſt Danger on the charitable 


Side. If tbey ſhould hope well of ſober and virtuous 
Men, whoſe Notions they could not approve ; if they 
ſhould think them in a State of Salvation while really 
they were not; ſuch a charitable Error as this could 
do them no harm: but on the contrary, if they ſhould' 
happen to cenſure their Neighbours as the Firebrands 
of Hell, while they are ſincere toward GOD, and fach 
as he will receive to his everlaſting Kingdom; that's an 
Error of a very different nature, and*I need nor ſet be- 


fore them the Danger of it. 


But my Wonder is yet more rais d, when I conſider 
upon what ſlight Grounds they build their confident 


Aſſertion, that their Opinion is a Fundamental, or Eſ- 
ſential Article of the Chriſtian Faith. There are two 


Things which ſeem to be abſolutely neceſſary to denomi · 
nate any Doctrine a fundamental Article of Faith ; nei- 
ther of which agrees to this they lay down as ſuch, at 
leaſt as far as | have been able to perceive hitherto. + 

Firft, That the Doctrine be deliver'd' expreſly in 
ſo many Words in the Holy Scriptures. A Doctrine 
may be a Truth, and well collected from the Holy 
Scripture; and whoever ſees the Evidence of the Rea- 
ſoning whereby tis infer'd, is bound to believe it: but 
yet every ſuch Truth may not be an Article of Faith. 
GOD has made the Articles of Faith-plain and obvious 
to the meaneit Capacity; and they are not to be ga- 
ther d by doubtful Reaſonings and Argumentations, 
but are declared in plain and expreſs Words. But 


wher e 


" WE) 
where, in all the Bible, are we to ſeek for this expreſs 
Declaration of the Opinion of theſe paſitive Gentle- 

men? Don't they build their Notion upon obſcure 
Hints, very doubtful Reaſonings, and uncertain Con- 
cluſions? One would think the very nature of the Proof 
they bring, ſhould be enough to ſatisfy any Man, that 
their Opinion cannot poſſibly be a Fundamental of 
Chriſtianity. And I donbt not that is one Reaſon, 
why they care not much to hazard the Reputation of 
their Tenet, by expoſing publickly the Proots they pre- 
tend to have for it. - | 
Secondly, Another thing neceſſary to make any 
Doctrine fundamental and eſſential to Salvation, is, not 
only that it be true and plainly reveal'd, but that it 
have ſo much ſtreſs laid upon it in the Holy Scriptures. 
I mean tis neceſſary, that the believing it ſhould by the 
Scriptures be made the Condition of eternal Salvation, 
or the not believing it be threatned with eternal Damna- 
tion. But as you have not acquainted me with the Texts 
they bring to this purpoſe; ſo neither can I at preſent 
gueſs, in what part of my Bible I am to lock for them. 
Beſides, if their Tenet is now a fundamental Article 
of the Chriitian Faith, I would gladly know, whether 
they hold it to have been ſo before the fourth Cen- 
tury. It would be very odd, if they ſhould pretend a 
Doctrine could then begin to be Fundamental, which 
was not ſo before. And 'twould be very ſtrange, if 
this Doctrine was all along Fundamental, that there 
- ſhould be none found before the fourth Century who 
believed there was any Truth in it, except perhaps 
Sabellins aud Paulus Samoſatenus, &c. I do not urge 
this, as tho the Opinion of the Antients were to be our 
Rule, bur only to move them to a more compaſſionate . 
Judgment of the State of their Brethren's Souls. For 
I hope they will Þe content, that thoſe of your Mind 
ſhould be able to get to Heaven, rather than ſend all 
the Primitive Chaittians, except ſome few Hereticks, 
down to the infernal Flames. | 
Bat I will now come a little cloſer to the grand 
Point in Debate among you. Tis agreed on both 
ſidles, That there is but one GOD; that is, but 
one ſupreme, unoriginated, infinitely perfect Spirit, 
from whom all other Beings are derived, The _— 
| verte 
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(in) | 
verted Queſtion is, whether, as you pretend, the GOD 
and Father of our Lord Jeſus Chriſt be this one 
GOD; or whether, as the other fide alledges, the 
Father, Word, and Holy Ghoſt conſtitute this one 
GOD; and conſequently that an adequate full Idea, 
or Conception of the Father of Chriſt, is not a full and 
adequate Idea of G0 D. 

For the deciding this Queſtion, the Scriptures alone 
are ta be conſulted. Tis poſfible 1 may be miſtaken, 
as well as another Man: nor would | be over-confident : 
but I think I was never more miſtaken in my whole 
Life than I am now, if theſe Gentlemen have clear 


Evidence, from Scripture, of the Truth of the Doctrine 


which they with ſo much Aſſurance declare for, and 
the Belief of which they pretend is abſolutely neceſſa- 
ry to Salvation. 

I ſhall here mention a few Texts, which moſt plainly 
ſpeak of the Father as the one G OD, and that in 
contradiſtinction to Jeſus Chriſt. The firſt I ſhall 
take notice of is, 1 Cor. viii. 4, 5, 6. We know that an 
Idol is nothing in the world, and that there is none other 


GOD but one. For tho there be that are call'd Gods, 


whether in Heaven or in Earth, (as there be Gods 
many, and Lords many) yet to us there is but one 
GOD, the Father, of whom are all things, and we for 


him; and one Lord, Feſus Chriſt, by whom are all things, 
and we by him. You will pleale to obſerve, Sir, how 
proper a Place this is for us to look into, in order 


to underſtand whom the inſpir'd Apoſtle took to be 
the one GOD, in the moſt eminent and proper Senſe 
of the Word. He is here treating concerning this verx 
Matter, and purpoſely afferting the Unity of the 
Godhead, in oppoſition to ſuch Beings as might in a 
looſer ſenſe have that Appellation given to them, There 
can therefore be no reaſonable Doubt, that here, if any: 
where, he would moſt punctually and plainly tell as, 
who this one GO Dis. And can any Mortal give a 

Reaſon why the Apoltle, if he had been of the Mind 
of your ſevere Cenſurers, ſhould not have expreſs'd 
bimſelf thus; But to us there is but one 60 D, the 
Father, Son, and Holy Ghoſt? ls there not then here 


a manifeſt Snare in his Words, as they now ſtand, 


if 


r 


if we ſuppoſe theſe three make but one GOD? 


When he ſays there is but one GG D, and that one 
G O.D is the Father, does he not as fully exclude the 
Son and fie Ghoft from being that one GOD, as 
ords can do it? For inſtance, ſuppoſe I fay there is 
ut one Lord Mayor of London, Sir John Ward; do 1 
not hereby as certainly exclude all others, as tho I 
named them particularly? Beſides, tis plain in this 
Text St. Paul ipeaks of the Father in contradiſtinction 
to Jeſus Chriſt his Son, whom he ſtiles the one Lord. 
In which Words, as Mr. Joſeph Mede has obſerved, he 
alludes to the Theology of the Heathen, who had ſeve- 


ral ſuperior or ſovereign, and ſeveral inferior Deities ; 


and his intention is to declare that Chriſtians had but 
one of each fort, that is, one abſolutely ſovereign GOD, 
and one Lord or Mediator, by whom to come to 


im. e 

Io this I ſhall therefore add that Text, 1 Tim. ii. 5. 
For there is one GOD, and one Mediator between 
GOD and Mien, the Man Chrift Jeſus. And can any 
one think St. Paul would expreſs himſelf thus darkly, 
without adding any farther Explication, if he meant 
that Jeſus Chriſt was not diſtin from that one GO D, 


or if he apprehended that Chriſt was a Mediator be- 


tween himſelf and Men? 

Again, Ep. iv. 4, 5, 6. There is one Body, and one 
Spirit, even as ye are called in one Hope of your Calling 
one Lord, one Faith, one Baptiſm, one GOD and Fa- 
ther of all, who is above all, and thro all, and in you all. 
You ſee all the three Perſons are here diſtinctly men- 


tion'd, but the Godhead is attributed peculiarly to the 


Father; and he, as diſtinguiſh'd from the other Perſons, 

is ſaid to be the one GOD. 1 
Again, how expreſly does our Saviour himſelf ac- 

knowledge the Father to be the only true GOD? 


John xvil. 3. This is Life eternal, that they might know © 


THEE the only true G OD, and Jeſus Chriſt whom 
thou haſt ſent. If the Father, to whom Chriſt there 
ſpeaks, as diflinguith'd from Chriſt whom he ſent, be 
the only true GOD, how can Chriſt be the only true 
GOD alio? ls it poſſible there ſhould be two, who 
(;culd each of them be the only true GOD? | 


To 
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To this let me add, Rom. xvi. 27. To GOD 
only wiſe [Cor the alone wiſe God] be glory through 
Jeſus Chrift for ever, Amen, I ſuppoſe twill admit 

no diſpute, whether that GOD to whom we are 
to give Glory thro Jeſus Chriſt, be the Father. If 


then he alone be the wiſe (that is infinitely wiſe) GOD, 


this cannot be ſaid of any other Perſon: but whatever 
Wiſdom he does communicate to the Son or Spirit, 
et Wiſdom muſt be peculiarly and more eminently in 
imſelf. | Pe 
The like may be aid of another Text, Rev. xv. 4. 
For thou alone art holy: wherein the Perfection of Ho- 
Iineſs is aſſerted to be peculiar to him. If any ſhould 
doubt, whether theſe Words belong only to the Father ; 
there are two things which may ſatisfy him: 1. That 
in the Verſe before, the ſame Perſon has the Title of 
way]oxgdTwe, which we render Almighty, but which im- 
ports his being ſupreme over all, and is never attributed 
to the Son; and Biſhop Pearſon himſelf acknowledges 
it-belongs to the Father: 2. Another 7 that proves 
this, is, That the Song it ſelf, of which this is a Part, 
is call'd the Song of Moſes, and the Lamb; which muſt 
import that Wiſes and the Lamb ſing it, and thus praiſe 
_ who alone is holy. And who can that be but the 
ataer ! | | 
1 might add other Texts: but I think theſe are ſuf- 
ficient for the preſent. The thing is really fo plain and 
evident, that the moſt zealous Defenders of the Doctrine 
of three Perſons in one common Godhead, have them- 
ſelves been free to grant, that the Father is often call'd 


»,, GOD by way of Eipency. And I hope you will not 
| 6 eſteem'd damnably guilty, for acknowledging him 
0 what he is often call'd. Snch Proofs as 


theſe, Which are ſo very plain and expreſs, are worth 
2 thouſand others (if your Oppoſites had fo many) 
which are only the Inferences and Conſequences of 
fallible Meu, drawn from obſcure Places of Scripture, 

which at beſt can be reckon'd only doubtful Hints of a 
Matter, which they cannot pretend is in any one 


Place 1 and 13 wely aſſerted; as yet it cer- 
tainly woul * it were, as they pretend, a fun- 
cle | 


damental Arti the Chriſtian Faith. 
| C It 
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It would perhaps be counted impertinent by your 
Oppoſites, ſhould I take notice of the Paſſages of Scrip- 
ture wherein the Father is ſaid to be greater than the 
Son, and the Subordination of the Son to the Father is 
in the moſt lively manner deſcribed. Theſe are all 
blown away, as they think, by ſaying thoſe Paſſages 
are to be underſtood of him as having humbled himfclf, 


and become Mediator. I confeſs this Anſwer does not 


much ſatisfy me; nor can I conceive how 'twas poſſible 
for the WORD, if he had been originally equal to 
the Father, to have humbled himſelf ſo as to become 
inferiour to him. His taking human Fleſh upon him 
could not make any Alteration of his Divinity, nor leſ- 
ſen the Perfection of that, or his Equality with the Fa- 
ther. Belides, if the Inequality were only the Conſe- 
quence of his being Mediator, it would of neceſſity 
ceaſe together with his Mediatorſhipz whereas nothing 
is more certain, than that it will not: but even after 
that, he will be in ſubjection to the Father; 1 Cor. xv. 


24. Then cometh the End, when he ſhall have delivered 


up the Kingdom to GOD, even T HE FAT HER. 
Ver. 27, 28. He hath put all things under his Feet : But 
when he ſaith, all things are put under him, tis manifeſt that 
he is excepted which did put all things under him. And 
when all things ſhall be ſubdued unto him, then ſhall the 
Son alſo himſelf be SUBJECT UNTO HIM 
that put all things under him, that GOD MAY BE 
IN ALL. Bs? 

However, I will not inſiſt upon theſe things, ſince 
there are other Evidences to be produced, which will 
not admit of any ſuch Reply. Only before I paſs on 


to them, I beg leave to obſerve to you, that thoſe good 1 | 


Men, who are fo very angry with you, ſeem them 
ſelves to be guilty of that which they charge you with; 
I mean, that their Notion really tends to lefſeh Mens 
Senſe of the Obligations we are under to Jeſus Chriſt 
for his great Condeſcenſion and Kindneſs, and of the 
exceeding great Virtue of his Death and Sacrifice. I 
make no doubt, this is far from being their Deſign ; 
and that as in the mean time they heartily thank G 55 
n 


for Chriſt, as the greateſt Inſtance of his Love, and 


ey will be ſaved 
But if we con- 
ſider 


tirely depend upon his Mediation, 


by him, notwithſtanding their Miſtake. 


impaſſible, and conſequently unaffected therewit 


\ 
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ſider things as they are in their own Nature, and com- 
pare theſe Perſons Notions with yours, what I fay 


muſt, I think, appear to be true. 


Ihe only Condeſcenſion they can ſpeak of, is, that of 
the W OR D's becoming related to a human Body and 
Soul without the leaſt Alteration or real Abaſement of 
bis Divine Nature. The Sufferings muſt be the Sufferings 


only of his human Nature, tho that Nature was related 


tothe WORD; but the WORD himſelf is 8 

2 IO 
that the whole lies in his being related to the human 
Nature, which only ſuffer d. But what an aſtoniſhing 
View does the other Notion give us of Love and Con- 
deſcenſion ? When we conſider the WO RD not in- 
deed as equal to the Father, but the moſt glorious of 
all Beings, and next to him, the Brightneſs of his Glo- 
ry, and the expreſs Image of his Perſon, who had a Glo- 
ry with him before the World was, and by whom GO D 


made the Worlds: When we conſider him, I ſay, as ta- 


King upon him human Fleſh, as really emptying himſelf, 
according to the Expreſſion, Phil. ii. 7. when we think 
of bim in whom were bid the Treaſures of Wiſdom and 


Knowledge, and who is ſtiled, the Wiſdom and Power 


of 60 B, as diveſted of theſe Perfections for a time, 
and putting himſelf into the Condition of poor mortal 
Men ; wherein he was to learn and increaſe in Wiſdom 
as they do; wherein He bimſelf who made the Worlds, 
ſhould have no power to do any thing, and ſhould need 
the Spirit of GOD to work his Miracles, and the Aſ- 
ſiſtance of Angels to comfort him; and wherein himſelf 


N . Should be afflicted, ſuffer, and die: There is nothing 


more juiily raiſe our Wonder at GO D's Love, or 
our Sayiour's Abaſement. This gives the moſt full View 
of the Worth of bis Propitiation and Atonement : And 
well may we now ſay, Behold what manner of Love 
the Fat her has beftow'd upon us! Certainly no Wonder 
in Heaven or Earth can be compared to this: And we 
cannot think it ſtrange, that St. Paul ſhould be ſo apt 
in his Epiſtles to digreſs from his Subject upon his oc- 
caſionally mentioning it; which, I hope, will be an A- 
pology for my running into this Digreſſion: From 
which I will now return. 

G2 However 


(16) | 
However plauſible then the Anſwers may ſeem to be 

to your Arguments for the Subordination or Inferiority 
of the Son to the Father, yet thoſe which are as plain 
for the Subordination or Inferiority of the Holy Ghoſt, 
will not admit of any ſuch Evaſion ; ſince they cannot 
reply, That he is either Man or Mediator. If there- 
fore GO D's giving his Son, or fending him, do not 
prove that he had Authority over him, as a Divine Per- 
ſon, becauſe they only relate to Chriſt as he was Man; 
I would deſire to know what is the Import of thoſe Ex- 
preflions, where the Father is ſaid to give and fend the 
Holy Ghoſt : or how they will account for Chriſt the 
- Mediator's receiving and ſending him, upon his Prayer 
to the Father. Muſt not a Perſon be ſappoſed ro have 
an Authority over one whom he gives, whom he ſends ? 
Or would, do we think, the Scriptures ſpeak of the 
Spirit to us in ſuch Expretfions, if they were to be un- 
derſtood in a Senſe utterly different from that in which 
we conſtantly uſe them, and which no Man is able to 
this very Day to diſcover and find out? This is the ra- 
ther not to be allow'd, becauſe it is not barely the Lan- 
guage of ſome dark Prophecies of the Bible; but the 
conſtant Stile of it, even there where the moſt plain and 
eaſy things are delivered. 1 havenot ſet down the Pla- 
ces here, wherein GOD is ſaid to give, to ſend, to 
pour out his Spirit, or wherein Chriſt is ſaid to fend 
im; nor the Places wherein he is called the Spirit of 
GOD, and the Spirit of Chriſt, &c. They are fo 
frequent in the New Teſtament, that every Chriſtian, 
who reads it, muſt be acquainted with them. Now all 
theſe plainly ſpeak a Subordination of the Spirit to 
the Father, and Son as Mediator, and SOS 
he is not equal to the Father, or Son. I ſhall cloſe this 
Argument with thoſe Words of Chriſt himſelfs” which 
are full to my purpoſe; John xvi. 13, 14, 15. When he, 
the Spirit of Truth, ig come, he will guide yon into all 
Truth : For he ſhall not ſpeak of bimGlf, bat whatſo- 
ever heſhall hear, that ſhall be ſpeak; and he will ſhew you 
things to come, He ſhall glorify me; for he ſhall receive 
of mine, and ſhaft ſhew it unto you. All things that the 
Father bath, are mine: therefore, ſaid I, that he ſhall 
take of mine, and ſha} ſhew it unto you. And can it 
| N c 
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be thooght that this is Language proper to be uſed of the 
Supreme GOD? Where do we find the Father ſpo- 
ken of in ſuch a Stile? Is it anſwerable to the Dignity 
of one equal with the Father, not to fpeak of himſelf; 
and to ſpeak only what he hears? How plainly are all 
things here ultimately referred to the Father, and me- 
diately to Chriſt? The Spirit receives from Chriſt 
what he ſhews, and ſo he glorifies him by ſhewing the 
things of Chriſt ; But are theſe :hings of Chriſt, his 
own originally? No, they are the Father's; and there- 
fore he lays, All things that the Father hath, are mine e . 
And if you would know how he came by them, he tells 
vou, John iii. 35. The Father loveth the Son, and hath 
given all things into his hand. And again, John v. 19, 
20. Verily, verily I ſay unto you, the Son can do nothing of 
himſelf, but what he Feb the Father do; for what things 
ſoe ver he doth, theſe alſo doth the Son likewiſe : For the Fa- 
ther loveth the Son, and ſheweth him all things that him- 
| ſelf doth. So that lay theſe Texts togetber, and it ap- 
| pears, That the Father ſhews to the Son what the Son 
| thews to'the Spirit; that the Father gives to the Son, 


and the Son to the Spirit; that the Spirit ſays nothin 
; of himſelf, but what he has from Chriſt ; and Chriſt 
© if inns thoſe things which he had heard of his Father; 
OUN xv. 15 | 
Thus 1 8 given you a View of ſome of thoſe Ar- 
f guments which prevailed with me to believe the Father | 
0 is the one only Supreme GOD: "Tis not my part to | 
I, judge for other Men. I hope, till thele are anſwer d, | 
II I may, notwithſtanding my Opinion, pals for an honeſt 
o Man, and one who is willing to know the Truth, and 
IT "has not been unconcerned to ſearch for it. And this 1 
is can truly ſay, that had I been able to perceive that the 
h worthy, Perſons on the other ſide the Controverſy had 
e, as cleat᷑ and ſolid Proofs as theſe to ſupport their Opi- 
all nion, 1 ſhould at leaſt have ſuſpended my Judgment, 
on or perhaps have been biaſs d in ſome meaſure by the De- 
on ference | ah apt to pay them. But when 1 ſee plainly 
ve they are not able to expreſs their Opinion in the Words 
he of the Holy Ghoſt, I am at a loſs to excuſe their Ar- 
all rogance in pretending to lay ſuch a ſtreſs upon it as 
« they do. And that yon may ſee I have examined the 
E : 


Argu- 


\ 
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Arguments on both ſides, I will now conſider ſome of 
the chief which they uſe to alledge. 

I. One grand Argument which they bring to main- 
tain that Doctrine, is that Verſe which we read in 
our Tranſlation ; 1 John v. 7, For there are three that 
bear Record in Heaven, the Father, the Word, and the 
Holy Ghaſt; and theſe three are one. To which they 
add thoſe Words of Chriſt, John x. 30. I and my Fa- 
ther are one. The former of theſe Paſſages is contro- 


verted whether it belongs to the ſacred Text; or rather 


tis paſt all Controverſy, that it does not. But I will not 


enter into that Diſpute, or urge the Incoherence- of the 
Words with the Context, or the Strangeneſs of the 
Matter they contain, or their not being cited on either 
Side by the Writers in the Arian Controverſy, for a- 
bout a Century after it was ſtarted ; or their not ap- 
earing in any Greek Manuſcript, or any of the old 
erſions of the New Teſtament. Theſe things you 
may find conſider'd at large by others, who have, I 
confeſs, ſatisfy'd me.“ But I will anſwer the Argu- 
ment * bring from theſe Words, upon the Suppoſi- 
tion of their being the 1 Writing of St. John; 
and the rather becauſe if that be allow'd, they expreſs 
no more than what Chriſt himſelf expreſſes concerning 
two of the Three in that other Text they bring, the Ge- 
nuineneſs of which was never call'd in queſtion. 

Now much ſtreſs has been laid upon the Manner of 
the Expreſſion in both Places, in the former * eic, in 
the latter * £7, one, ſay theſe Men, that is, one 
thing. But there is a conſiderable Defect in the Me- 
thod they take to interpret theſe Paſſages ; and that is, 
that they confirm not their Interpretation by paralſe 
Places of Scripture, nor ſhew that thus the Expreſſion 
is uſed in other Texts, where the Senſe is not du- 
bious. MT”. 5 

It muſt be owned, that an Unity is aſſexted in the 
Texts under Conſideration , but then the Queſtion is, 
What kind of Unity that is? Tis evident, that an Uni- 
ty of Eſſence, or Being, is not the ſubject Matter of 


* A Full Enquiry into the Original Authority cf 1 John v. 7. 
| the 
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'the Diſcourſe in either Place : Why then ſhould we 


fix upon ſuch an Unity as is unintelligible, rather than 
upon ſuch a one as is eaſy and natural, and ſuited to 
the Scope of the Writer? Why ſhould it not be e- 


. nough to ſay, that theſe Perſons are one by Conſent 
and Agreement in their Teſtimony. or in their Deſign, 


and the Exerciſe of their Power? Such an Unity as 


this no one can queſtion, or be puzzled to underſtand ; 
and why ſhould not this be thought ſufficient to ſatisfy 


the Deſign of thoſe Texts? Can any Man deny that 
this Expreſlion is uſed elſewhere in the New Teſtament 


exactly in the ſame manner? For inſtance, when St. 
Paul ſays, 1 Cor. iii. 8. Nom he that planteth, and he 
that watereth are one, ev eim: Does he mean that he and 
Apollos were one Being? Certainly 'tis enough toiſay, 
they were one in their Defign; and why then muſt we 
take the Words otherwiſe, when ſpoken of the Father 
and Son? | | 
And if any object, that every Writer has his pecu- 
liar way of expreſling himſelf; and that therefore 'tis 
faireſt to compare St. John's Expreſſions with his own, 
rather than with St. Paul's; I hope he will be ſatisfy d 
with theſe that follow: John xvii. 11. Holy Father, keep 
thro thine own Name thoſe whom thou haſt given me, that 
they may be one, dc er, as we are. And are we to 
think, that our Saviour deſired his Diſciples ſhould be 
kept to be one Being ? Was it any other than Unity of 
Agreement, Deſign, and Love, that he prayed ſhould 
be among them? And when Chriſt fo expreſly re- 
ſembles the Unity he deſires ſhould be between them 


to that between himſelf and the Father, is not this a 


zr Evidence how the ſame Expreſſion is to be under- 
ſtoodhin the other Place, where he ſays, I and my Fa- 
ther art une? Can it be imagined that our Saviour would 


be underſtood thus; Keep thoſe whom thou haſt given me, 


that they may be one by Agreement, as thou and J are one, 


not in Agreement only, but in Eſſence and Being ? Indeed 
the Words of our Lord plainly overthrow this Inter- 
pretation; for they muſt be thus underſtood : Keep 
them, that they, tho diſtinct and different Beings, may 
yet by Agreement be one, even as thou and I, tho 
diſtin& Beings, are yet one by perfect Agreement, wn 

8 


: (28) 
We have afterwards the ſame Expreſſion over and 
over; ver. 21, 22, 23. where our Lord prays thus for 
thoſe who ſhould believe on him, That they all may be 
one, wa, as thou Father art in me, and I in thee, that 
they all may be one, iv won, in iu, that the World may be- 
lieve that thou haſt ſent me. And the Glory which thou 
gaveſt me, I have given them, that they may be one, q on w, 
as we are one, ir eouer. I in them, and they in me, 
that they may be made perfect in one, eis %, that the 
World may know that thou haft ſent me. With this laſt 
Expreſſion agrees that Prophecy which Caiaphas utter d, 
John xi. 52. That Chriſt ſhould die, not for the Na- 
tion of the Fews only, but that alſo he ſhould gather to- 
gather in one, es , the Children of GOD which are 
ſcattered abroad: Where ſurely the Meaning is not, 
that he ſhould gather them together into one Being, 
but into one People, conſiſting of ſeveral particular 
Perſons and diſtin& Beings. To which likewiſe agrees 
— that of St. Paul, Eph. ii. 14. For he is our Peace, who 
bath made both one, 6 ot Te dugirecs © , that is, he 
has made the Fews and Gentiles to be both one, not 
one Being, but one with reference to ſpiritual Privi- 
leges and Advantages, there being no further Diſtinc - 
tion made between them. | 
I ſhall only add, that were it the Deſign of that Place 
John x. 30. to expreſs ſuch an Unity of the Father and 
Son, as ſome Men pretend, I am apt to think the Word 
wou'd have been put in the Maſculine, and not in the 
Neuter Gender. Thus when St. Paul would ſpeak of 
Chriſtians as all united to Chriſt, and together forming 
a kind of myſtical Perſon, he chuſes to expreſs himſelf” F 
in the maſculine Gender; For ye are all one, dis ig 
Chriſt Jeſus ; Gal. iii. 28. See Mr. Locke upon that and 
the following Verſe, ard _—_—_— what the” Apoſtle 
ſays, Ver. 16. Thus alſo the three Evangeliſts, There 
is none good but one, es, that is, GOD; AAat. xix. 17. 
Mark x. 18. Luke xviii. 19. 
II. Another Argument which they bring to prove 
their Doctrine, is, That Chriſt is expreſly called God, 
in ſeveral Places of the Scripture. And here they tell 
us, that the Scripture calling him fo often God, muſt 
mean that he is God in the ſame ſenſe with the Father, 
| Or 


d or elſe it lays a Snare to lead us by that unguarded Ex- 
C preſſion into an Error of dangerous Conſequence. ; 
e To this I anſwer, That as tis certain the Scripture 
t ſeveral times gives him the Title of God; ſo what 
— they urge would be juſt, did it not evidently lead us 
10 to diſtinguiſh his Godhead from that of the Father. To 
2 clear this, let me obſerve, that the Word GOD is not 
2 always of the ſame Import and Signification in the 
e Scripture. It is indeed ofteneſt given to him, who is in 
t the moſt ſtrict, proper, and eminent Senſe, GOD, 
, | thax is, the Father; but tis ſometimes attributed to o- 
— thers. 5 
— Thus tis 1 to the Heathen Idols, in compliance 
e with the falſe Notions of their Worſhippers, who ſup- 
3 poſed them to have a real Divinity, and to be the pro- 
15 per Objects of their Worſhip- And again 'tis ſome- 
£2 times uſed of ſuch as wickedly and impiouſly act, as 
8 tho they were Gods. Thus the Man of Sin, 1 The. ii. 
0 4. is ſaid as God to ſit in the Temple of GOD, Hewing 
e himſelf that he is a God; that is, he aſſumes the Au- 
T thority and Power of a God. And thus the Devil is 
1 called the God of this World, 2 Cor. iv. 4. on the ac- 
3 count of that Power and Authority which he has uſur- 
ped, and which he exerciſes in the World. 
de In theſe Caſes the Term God is apply'd to things, upon 
d the Pretence of ſomewhat belonging to them, which . | 
d really does not. But there are other Places wherein | 
e this Name is given to ſome upon the account of a Cha- | 
f racter which they rightfully pretend to, and bear with- | 


cout any Blame. And theſe, tho they are not the ſu- 
It F > preme GOD, yet cannot be called falſe Gods. 


n No there are two things which ſeem to be the Rea- 
d ſons hy this Title is ever given to my I, The ex- 
traor 


le inary Excellency and Dignity, of their Beings. 
e 2. Their being authorized and appointed by GOD 
7. to act iu his ſtead, to adminiſter and order Affairs, or 
to rule for him. One, or both of theſe will, 1 believe, 
e | be always found in thoſe to whom this Name is given 
a, in Scripture without a Catachreſis. Thus, for inſtance, 
ll the Angels are called Gods, which may be partly upon 
ſt the account of the ſuperiour Excellency and Dignity 
r, of their Nature, and partly from their being em- 
or ä Db ploy'd 


© & ue 
ploy'd by GOD as Miniſters in his Kingdom, to 
order Affairs here below, Pſalm xcvii. 7. Worſhip him 
all ye Gods, Pal. viii. 5. Thou haft made him a little 
lower than the Gods, as it is in the Hebrew. Again, 
Men are ſaid to be Gods to thoſe of the ſame Na- 
ture with themſelves, upon the acconnt of their be- 
ing authorized by GOD to act in his ſtead, Thus 
Moſes is ſaid to be made a God to Pharaoh, Exod. vii. 
1. and to be inſtead of a God to Aaron, Exod. iv. 
16. And thus an earthly Judge is call'd God, 1 Sam. ii. 
25. If one Man ſin againft another, God [the Judge) 
ſpall judge him; but if a Man ſin againſt the LO RN. 
who ſhall intreat for him? And upon this account 
Magiſtrates are call'd Gods; Pal. Ixxxii, 1. GOD 
ſtandeth in the Congregation of the Mighty he judg- 

| 2 among the Gods. Ver. 6. I have ſaid ye are 
Gods. | — 

The Reaſon why the Name of God is given to ſuch 
Per ſons, ſeems to be, that upon the account of their 
being far advanced above the Rank of ordinary Men 
by their Dignity and Authority, a fort of Worſhip, 
that is, peculiar Honour and Reſpect, is due to them. 
I think the Scripture leads me into this Notion; t 
which purpoſe I will here cite two Texts. The firſt is 
that, 2 Thefſ. ii. 4. Who oppo eth, and exalteth himſelf 

_ above all that is called God, or that is worſhipped ; -/o 
that he as God ſitteth in the Temple of GOD, ſhewing 
himſelf that he is God. In which Words St. Paul, 
if I do not miſunderſtand him, adds that latter Ex- 
preſſion, or that is wor ſpipp d, ij c,, as an Expli- 
cation of the former, that is called God; fo that any A 
one to Whom ſuch kind of Worſhip as be ſpeaks of is 
due, may be call'd God. Now this Worſhip jschot 
the lame that is due to the ſupreme GOD. Tis thought 
by perhaps the beſt Interpreters of the Place, that the 
Word Segaghe carries in it an Alluſion to the Name 
which was then given familiarly to the Roman Emperor, 
"Z*Bascs, Act. xxv. 21, 25. and that therefore he here 
means particularly Magiſtrates, to whom Worſhip, 
that is, a diftingu:{'d Honour and Reſpect, was due, 
agreeably to that Power and Authority with which 
they were intruſted. Thus the Commentatot 72 
1 e 1 , 


— 


0 : = ( 23 ) 


x Place, in the Continnation of Mr. Pools Annotations: 
o * He lifted, up himſelf above all that is called God, 
< tho not. really and eſſentially God. The Apoſtle _ 
© well knew, that in the Old Teſtament Magiltrates 
©* were called Gods, Pſal. Ixxxii. 1, 6. and 1 Cor, viii. 


4 5. There be that are called Gods, whether in Heaven 
le * or in Earth. Magiſtrates and Rulers are of ſcveral 
4 „Degrees, ſome inferior, ſome ſuperior, ſome ſupreme, 
[- © as Kings and Emperors; but he exalteth himſcli 
] % above them all, &c.” Compare Mr. S. Clark's An- 
. notations upon the Place. The other Text which! ſhall 


alledge, is dur Saviour's Gloſs upon Pſal. Ixxxii. G. by 
, which he vindicated himſelf againſt the Jews, who 
charged him with Blaſphemy for ſaying, he was the 
e Son of GOD; and thus he diſcourſes, John x. 34. 
Teſus anſwer'd them, Is it not written in your Law, 1 
' | ſaid, Ve are Gods? If he called them Gods, unto whom 
r the Word of GOD came, and the Scripture cannot be 
n broken; ſay ye of him, whom the Father hath ſanctified 
„ and ſent into the World, Thon blaſphemeft, becauſe I ſaid, 
. J am the Son of GOD? He calls them Gods to whomthe 
9 Word of 60 D came, that is, ſays the aforeſaid Anno- 
s . || tator, © Them who had a Commiſſion to govern the 
4 * People according to the Law of GOD.” | 
o And certainly what I have ſaid is enough to account 
s | for Chriſt's being call'd God in the Scripture, even tho 
A it be ſuppoſed, that he is not equal to the ſupreme GOD 
2 his Father. For if any one may in a juſt and good 
i- I Senle be call'd God beſides the Father, unqueſtionably 
Y I Chriſt, who is next to him in the Excellency of his Na- 


is ture, and who has the moſt univerſal Power and Au- 
F _ committed to him, muſt have the higheſt Right 
to that 


it pellation. And I would be glad any one 
e would give me a Reaſon, why our Saviour might not 
e bave apply'd that Text which he brings to vindicate 


2 his calling himſelf the Son of God, as well to his calling 
e himſelf God, if he had ſo call'd bimſelf, and the Jews 
, had objected againſt him upon that account. Indeed 
„ the Pſalmift ſpeaks of Magiſtrates under both Titles; 
h I have ſaid ye are Gods, and all of you Children of the 
is molt High; but our Saviour leaves out the latter, and 
2 argues 4 fortiori, as they _=_ it; that is, his Argument 
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is, that it could not be Blaſphemy for him to call himſelf 
the Son of GOD, becauſe it would not have been 
Blaſphemy for him to have call'd himſelf God, which 
would have ſounded much harſher in the Fews Ears. 
Now he proves that it would not have been Blaſphemy 
to have call'd himſelf God, not by alledging that he 
was ſupreme G0 D, and eſſentially one with the Fa- 
ther, as our modern Divines plead ; but his Reaſon is, 
| ecauſe the Title of God is given by the ſupreme GOD 

imſelf to Magiſtrates, to ſuch to whom the Word of 
OD came : and therefore he ſhews them, that it was 
very unreaſonable for them to charge him with Blaſphe- 
my for ſaying, that he whom GOD had ſanctiſied and 
ſent into the World was the Son of GO D. Such a ſpe- 
cial and extraordinary Commiſſion then as ONT re- 
ceived from GO D, would alone juſtify his being call'd 
God, even ſuppoſing he had not had thoſe tranſcendent 
1 of Nature which the Scripture aſſures us 
e had. | ; 
I would now further ſhew you, that notwithſtanding 
his being call'd God, he is diſtinguiſh'd from the ſu- 
preme GOD, and that in ſome of thoſe Places wherein 
this Title is given him. Thus when the WORD is 
call'd God, in the beginning of St. John's Goſpel, tis 
exprelly ſaid, the WORD was with GOD, and the 
Word was a God. And is it not that God who was the 
Word, plainly diſtinguiſh'd from the GOD with whom 
in the Beginning be was? Was God the Word the 
ſame with him with whom he was? Does the Evange- 
liſt deſign to tell us, that the WO R D was with him- 
ſelf? Who ever talks after that rate ? If this were his 
deſign, why was not that Expreſſion, And the | D 
was with GOD, intirely left out? Does it add ahy thing 
to the Senſe, provided the next Expreſſion is thus to be 
_ underſtood, And the WORD was the ſupreme God? 
Whatever the meaning is of being with GOD according 
to theſe Men, was it poſſible that he ſhould be other- 
wiſe than with him, if he had the ſame individual E(- 
ſence or Subſtance with him? 1 | 
bus again the Pſalmift calls him God, Pſal. xlv. 7. 
as the Author of the Epiſtle to the Hebrews ſhews, 
Chap. i. 8. But unto the Son he ſaith, Thy Throne, G 
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God, is for ever and ever: but if we read on, is it not 
evident, that he is not the ſapreme GOD? Ver. . 
Thou haſt loved Righteouſneſs and bated Iniquity, there- 
fore 6 O D, even thy GOD, [or O God, thy GO DJ 
hath anointed thee with the Oil of Gladneſs above thy 
Fellows. And can he be the ſupreme GO D, who has 
one tobe a God to him, and to beſtow a Reward upon 
him? Is not this a ſufficient Caution to us, not to ap- 
prehend that he is equal or co-ordinate with the Father? 
eſpecially conſidering the general Strain and Tenor of 
the New Teſtament, which ſpeaks often of the Father, 
as the GOD and Father of our Lord Jeſus Chriſt; 
which reckons Chriſt to be GO D's, in the ſame man- 
ner as it reckons Chriſtians to be Chriſt's. 1 Cor. iii. 23. 
which in the ſame manner ſets forth GOD's being the 


| Head of Chriſt, as it does Chrift's being the Head of every 


Man, or the Man's being the Head of the Woman, 
I Cor. ki. 3. Does it beſpeak no Subordination, when 
Chriſt ſays, John xiv. 28, My Father is greater than 
1? And if I ſignifies his whole Perſon, and in his divine. 
Nature he was equal to the Father, how can his Words 
be true? Beſides, what leſs than a Subordination or Sub- 
jection to the Father does Chriſt expreſs in thoſe Words, 
Fohn vi. 38. For I came down from Heaven, not to do 
mine own Will, but the Will of him that ſent me? This 
cannot be underſtood of him as Man; for it relates 
to his very taking our Fleſh, and therefore proves that, 
as God the O X D, antecedently to his Incarnation, 
he was ſubject to the Will of his Father, and conſe- 
quently was not equal to him. ö 
III. Apother Argument they bring, is from the high 
rain in which St. Paul ſpeaks of bim as God, 
9. 5. Wha is over all, God bleſſed for ever. To 
this I an{wer, that Chriſt is ſo great and glorious a Per- 
ſon, that 'tis not eaſy to ſpeak of him in too high a 
Strain, provided only that he be ſpoken of as ſubordi- 
nate to his Father. And therefore I need only apply 
the Game Apoſtle's Words concerning the ſame thing, 
and they will ſerve for a full Reply to this Argument; 
1 Cor. xv. 27. But when he ſaith all things are put under 
him, it is manifeſt that he is excepted which did put all 
things under him. TY 

| IV. They 
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IV. They argue from the Work of Creation's being 
ſeveral times attributed to him; John i. 3. All things 
were made by him, and without him was not any thing 
made that was made. Compare Col. i. 16. John i. 10. 
And they confirm their Argument with that Text, 
Heb. iii. 4, He that built all things is GO D. That 
Chriſt is God, is readily granted; and that none but 
the ſupreme G O D could create the World by an un- 
derived Power, is acknowl:dg'd alſo. But that Chrift 
made the World by a Power which he did not derive 
from his Father, is what they ought to prove, This, 
I think, they will never be able to prove, becauſe tis 
contrary to the Scripture, which expreſly ſpeaks of the 
Father's making things by Chriſt, Heb. i. 2. By whom 
{his Son] alſo he made the Worlds. Eph. iii. 9. GO D 
created all things by Jeſus Chriſt. And 'tis evident that 
the Senſe of the Author of the Epiſtle to the Hebrews 
in that third Chapter is, that the Father is to be con- 
fder'd as the primary Creator, that ant is only as a 
Son over G O D's Houſe, and Moſes only as a Servant. 
And how this agrees with an Equality, let ſuch conſider 
as aſſert it. e e e e e e coo; 
V. It is alledged that Omniſcience is an incommuni- 
cable Attribute of GO D, and that Chriſt muſt be 
- GOD equal with the Father becauſe he was poſſeſs'd 
of it. This, ſay they, appears by St. Peter's Words 
to him, John xxi. 17. Lord, thou knomeſt all Things, thou 
knoweft that I love thee. And hete he appeals to him as 
one that knew his Heart; and our Saviour himſelf ex- 


know that I am he which ſearcheth the Reins and Hearts, 
Bat this, as they urge, is aſſumed by GOD as his Pro- 
Perty and Prerogative ; Jer. xvii. 9, 10. The Heaft 1s 
deceitful above all things, and deſperately wicked; who 
can know it ? I the Lord ſearch the Heart, I try the Reins. 
Whoever therefore, ſay they, can ſearch the Heart 
muſt be the moſt high GOD. But who has given us 
Aſſurance that a Power to ſearch Men's "Hearts and 
know their Thoughts is incommunicable; and that GOD 
ſo has it as that he cannot impart it? I find that he im- 
parted this ſometimes to his Prophets in particular 
Caſs; and why might he not impart it in all ” his 
| on? 


preſly claims this, Rev. ii. 23. All the Churches hal! 
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Son? What our Saviour did in this Caſe, as well as 


others, was only what the Father taught him, Fe. viii. 


28. Ye ſhall know that I am he, and that I do nothing of 


my ſelf, but as my Father has taught me, I ſpeak theſe 
things. And ſuppoſing it could be proved, that Chriſt 
knew all things, yet unleſs it could be proved that he 


knew them of himſelf, and by a Power underived from 


the Father, it would not be ſufficient to eſtabliſh their 
Concluſion of his being equal to the Father. 

But the thing it ſelf may be juſtly queſtion'd ; and if 
it appears to be evident, that he did not know all 
things, this will be a Demonſtration of the Miſtake of 
their Opinion. | 

I do not think: St. Peter's Words will bear the Streſs 
they lay upon them. Such Forms of Speech are com- 
mon in ordinary Diſcourſe ; we are apt to ſay of a wiſe 
Man and a great, Scholar, that he underſtands or he 

ings, when we would not have our Ex- 
preſſions underitood with the utmoſt Strictneſs. There 


is no Language which does not allow for ſuch hyperbo- 
lical Ways of ſpeaking, and more eſpecially was this 
uſual among the Fews. I will here for an Inſtance only 
ſet down the Words of the Widow of Tekoab to King 


David; and let the Reader judge by them whether 
they allow'd of ſuch ways of ſpeaking : 2 Sam. xiv. 17. 
As an Angel of GOD, ſo is my Lord the King to diſcern 

ood and bad. Ver. 19. As thy Soul liveth, my Lord the 
7 none can turn to the right hand or the left from all 
that my Lord the King hath ſpoken. Ver. 20, My Lord 
is wiſe, according to the Wiſdom of an Angel of 60 D, 


to know all things that are done in th: Earth, I hope 
they who lay ſuch a Streſs upon St, Peter's Words, and 


that our Saviour muſt have contradicted him, if he 
bad aRed honeſtly, provided he had not really known 
all things, will allow that David did not act diſhoneſtly, 
tho he never contradicted the Widow of Tekoab in her 


Sayings concerning him. | | 
But to come cloſer to them; if there was any one 
thing which our Lord did not know, he cannot be ſaid 
to have been Omniſcient. And how can your zealous 
Oppoſers aſſert that he did know when the Day of 
Judgment would be? How exprels are the Vous 10 
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Chriſt himſelf as related by St. Matthew, Chap. xxiy- 
36. But of that Day and Hour knoweth no Man [no one, 
ders] no not the Angels in Heaven, but my Father only. 
And yet more expreſs is St. Mark, Chap. xiii. 32. But 
of that Day and that Honr knoweth no one, 70, not the 
Angels which are in Heaven, neither the Son, bat the Fa- 
ther. But it ſeems by the Father muſt be nnderſtood 
the Son as well as the Father, for the ſerving an Hypo- 
theſis. Eut they think they have a Salvo for this, when 
they anſwer, that the Son did not know of that Day 
and Hour as Man, tho he did as he was GOD. But to 
that I reply, 3 | 
1. That as God he was not the Father, and yet he 
does not ſay, no one knows it but GO D, but no one 
knows it but the Father. If therefore the Son had 
known it as God, our Saviour's Words had not been true. 
2. The very Notion they go upon is not proved, but 
taken for granted, that our Saviour knew ſome things 
as Man, and other things as God. *Tis not yet proved, 
that he had any rational Soul diſtin from the Mora, 
which may well be underſtood to ſupply the Place of an 
br 1 1 200 
3. The Anſwer they give does not appear pertinent 
to our Saviour's Deſign. The Diſciples had ask'd him 
privately when thoſe things ſhould be he had been ſpeaking 
of, and what ſhould be the Sign of his coming, and of the 
End of the World. Chriſt gives them Information of 
the Sign of the approaching Fulfilment of thoſe things, 
the Deſtruction of Feruſalem, but not of the Sign of his 
coming to the final Judgment; and he in thoſe Words 
gives them a plain Reaſon, why he did not acquaint” 


them when that would be; and that was becauſe he 
not himſelf know. But if we underſtand Chyiſt ac- 


cording to the modern Interpretation, this Anſwer of 
his was a mere Evaſion ; and the Diſciples, who at other 
Boy) are ſuppoſed fo througbly acquainted with his 


being Omniſcient, might have eaſily anſwer'd him: 
c Well, Lord, if thou doſt not know it as thou art 
e Man, and ſo canſt not tell us as ſuch, yet tell it us as 
« GOD, ſince as GOD thou doſt aſſutedly know when 
ce jr will be.” And without doubt the Diſciples, who were 
inquiſitive to know that time, would have ſo reply d 

upon 
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upon him, if they had entertain'd any ſuch Notion ; for 
they muſt have been very ſenſible, that, according to 
it, he had at other times openly and plain o-clared 
the Thoughts of ſuch as were about him, which he maſt 
be ſuppos d to have known as he was GO O, and not as 
he was Man. Fo | 

VI. The next grand Plea which I perceive is uſed by 


your Antagoniſts, and is indeed commonly urged by 


thoſe of the ſame Principles, is taken from that ar- 
ſhip, which is to be given to Chriſt, Here they think 
they may triumph. The expreſs Scripture- Rule, ſay 
they, is Matth. iv. 10. Thon ſhalt worjhip the Lord thy 
GOD, and him ONLY fhalt thou jerve. Worſhip, 
according to their View, is here appropriated to the 
ſupreme G OD, and therefore Chriſt muſt be tuch, 
fince Worſhip is to be given to him. And chey plead, 
that the worſhipping Chriſt muſt be downright Idolatry, 
unleſs he be indeed the moſt High GO D. | 

I bope, they who alledge this Objection will allo of 
a Diſtinction of Worſhip, that we may not all be obli- 
ded to turn Ozakers, and that they will not charge the 


2 with downright Idolatry, hen they vowed 


wn their Heads and worſhipped the Lord and the King, 

2. Chron. xxix. 20. Nay, if none but the ſupreme 
GOD is the Object of any kind of religious Worſhip, 
how will they, according to the Notion of thoſe of 
their own (de, allow Worlhip to be given to the Man 
Chriſt Jeſus, or allow that the human Nature is taken 
into a Partnerſhip or Communion in the Worſhip and 
Glory which is now due to Chriſt ? Or how can they 
indeed render any Worſhip to Chriſt, which ſhall be 
jus tg him merely by reaſon of the Gift of the Father? 
I would, willingly put it to theſe Men, whether if a. 
Prince requires Homage to be paid to himſelf only, but 
as a way of expreſſiug it, orders it to be paid to his 
Throne, whether he that pays it to bis Throne, 
is not really underſtood by that Action to pay it 
to the Prince. Thus for inſtance GO D had among 
the Jews a Place which he ſanctified for his own Reſi- 
dence and Abode, and his People were to pay their 
Worſhip to him, by directing it to that Place which ſo 
peculiarly belong d to _ And hence the Manie 
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calls upon Men to worſhip bis Footftool ;, Plal. xcix. 5. 


which we have render'd, Worſhip at his Footſtool; but 
the Hebrew expreſſes it, juſt as it does in other Places, 
where we are bid to worſhip GOD, Pſal. xxix.- 2. 
and accordingly does the Septuagint render the Place 
as I have done. There was no Idolatry in this wor- 
ſhipping the Place GOD had appointed, when they 
intended their Worſhip ſhould terminate upon GOD 
himſelf, Nor can it be ſaid that it was only the Pre- 
ſence of GO D in the Temple, that ſaved them from 
being guilty of Idolatry, in directing their Worſhip 
to it; for when the Temple was cm and the 
Glory was departed, yet ſtill they paid their Worſhip 
in like manner as we find by Daniel, Chap. vi. 10. And 
indeed this was the Caſe during the whole time of the 
ſecond Temple. | | 

My Anſwer then to this Argoment upon the whole, 
is this, That he who gives to Chriſt the · Worſhip which 
GOD directs, does therein e comply with 
G O D's Precept, for thereby he worſhips the Lord his 
GOD, and ſerves him only; this being the only way 
wherein he can truly worſhip and ſerve the Father: and 


he that thus honours the Son, honours the Father that ſent 


him, If indeed we give any Worſhip to the Son, 
which has not a farther reference, even to the Glory of 
the Father, we are then faulty; Phil. ii. 11. Bat ſince 
all our Worſhip reſpects him as Mediator, and the 
Ry to the Father, this Argument can be of no force 
at all $1 


VII. They further urge the Baptiſmal Form, Mat. 


- Xxviii. 19. And their Plea is, that it would be very. 


ſtrange if ſuch as were not, ſhould be joined with im 
who is, the ſupreme GOD, in ſuch a ſolemn Act. | 

To this I anſwer, that it ſeems plain by St. Paufs 
Diſcourſe, 1 Cor. i. 12, 13, 14, 15. that to baptize any 
one into another, or in his Name, imports the entring 
him into that Religion, of which he is the Founder or 
Primary Teacher, into whoſe Name the Perſon is bap- 
tized. And hence 'tis that the 1/raelztes are ſaid. to 
have been baptiz'd into Aoſes, 1 Cor. x. 2. And accor- 


ding to this Notion, the Meaning of the Baptiſmal 


Form 1s, that Perſons are enter'd into the CO 
Re- 
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Religion, of which the Father is the Supreme Author, 
the Son the Publiſher, and the- Holy Ghoſt the great 
Confirmer. This, or ſomewhat of this nature, ſeems 
to be the Defign of the Words. | | 
But ey farther urge, that Perſons are to be bap- 
tized in the Name, not in the Names of the Father, 
Son, and Holy Ghoſt; whereby they think is implied, 
that as they have but one Eſſence, they have but one 
Name common to them all. But: this is manifeſtly 
falſe; for when they have criticized never ſo long, 
the Father, Son, and Holy Ghoſt muſt be three 
diſtin& Names, whether they are three diſtinct Be- 


ings or no: Beſides, how common is it for one Sub- 


ſtantive to be put as governing ſeveral that follow it in 
Conſtruction, when it mnſt be applied to each of 
them diſtinctly ? I will make what I intend plain to 
the commoneſt Reader by an Inſtance; only I ſhall 
take leave to exprels it, as it runs in the Greek, tho it 
may ſound a little oddly in Engliſh : Luke ix. 26. For 
whoſoever ſhall be aſhamed of me and my Words, of him 
ſhall the Son of Man be aſhamed, when he ſhall. come in 
the Glory of himſelf and of his Father, and of the 
Holy Angels. And it may as well be argued from this 
Expreſſion; that the Glory of the Father, Son, and ho- 
ly Angels is but one common Glory, as it can be argued, 
_ the Father, Son, and Holy Ghoſt have but one 

ame. | 

But they inſiſt further, that to baptize in the Name 
of the Father, Son, and Holy Gbolt, ſignifies the do- 
ing it by their Authority, and that the Authority is 
but one, and conſequently theſe three muſt be one in 


ence. | 


To which I anſwer, that it ſeems very doubtſul whe- 


ther the Greek Phraſe eis 7% bye, will bear that Senſe : 
But let it be ſuppoſed, that it will, nay and that there 
is but one Authority for it; what then muſt that Au- 
thority be? Muſt it not be that Authority that is ori- 


ginally in the Father, and derived from him to the Son, 


and Holy Ghoſt? How plain is that from the Words ef 


Chriſt? All Power, ſays be, is given unto me in Hea- 


ven and Earth: Go ye THEREFORE, and teach 
all Nations, baptizing them in the Name, &c. His Au- 
- "We thority 
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thority therefore is what is given him, and upon that 
Authority he enjoins this Baptiſm. | os $54 
Nor is it ſufficient to prove their Point, that theſe 
three are joined togethe in ſo ſolemn an Act as baptizing. 
What is more ſolemn than to charge Men, as St. Paul 
does, I Tim. v. 21. I charge thee before G0 D, and the 
Lord Jeſus Chriſt, and the elect Angels. But will any 
Man infer from hence, that the elect Angels are one 
with the Father and Chriſt? 85 | a 
Jemit their Argument from the Benediction; 2 Cor. 
xiii. 14. The Grace of our Lord Jeſus Chrift, and the 
Love of GOD, agd the Communion of the Holy Ghoſt, 
be with you all. The Anſwer given with reference to 
the Baptiſmal Form, may be eaſily apply'd to this Argu- 
ment: I ihall only add, that the Senſe of it ſeems to be 
this; © I wiſh you may have the Favour of Chriſt, and 
he being ſo powerful a Mediator, you cannot fail of 
e the Love of GOD, and this Love GOD will 
* certainly manifeſt to you, by giving you his Holy 
“ Spirit.“ Which Account is the beſt that I can give 
for the Order in which he diſpoſes the ſeveral Parts of 
the Benediction. 6 
VIII. The laſt of their Arguments which I ſhall take 
- notice of, is the moſt plauſible of any to a common 
Reader, who looks only into our Englifþ Tranſlation: 
Tis taken from Philip. ii. 5, 6, 7. Let this Mind be in 
you, which was alſo in Chriſt Feſus, who being in the 
Form of G'O D, thought it no Robbery to be equal with 
GOD: but made himſelf of no Reputation,” and took 
upon mm the Form of a Servant, and was made in the 
Likeneſs of Men. If the Reader attentively conſiders _ 
the Paſſage, he cannot but perceive that the But in the 
beginning of the ſeventh Verſe ſtands very unaccguſ- 
tably, and that St. Paul would certainly have put bis 
Words together in a very different manner, if he had 
that Meaning which our Tranſlators and many Inter- 
mes would faſten upon them. His Expreſſion would 
ave run ſmooth, if he had thus recommended Humility 
to us: Let this Mind be in you, which was alſo in 
& Chriſt Jeſus ; who being in the Form of GOD, and 
* thinlung it no Robbery to be equal with GOD, yer 
made himſelf of no Reputation, & c.“ The common 


Reader 


— 


(33) | 
Reader may therefore by this be ready to ſuſpect, that 
there is fome Fault in the Trafiſlation; and 'tis much 
better to charge our Tranſlators with miſunderſtanding 
St. Paul's Meaning, than to charge him with a Miſtake 
in expreſſing it. | | 2 
Well then may it be ſaid, if our Tranſlators have 
not hit upon the true Senſe of that Text, how are we 
to underſtand it? This I ſhall anſwer in the Words 
of ſuch as have writ in defence of the common Doc- 
trine : Archbithop Tillotſon (Sermon 2. concerning the 
Divinity of our Bleſſed Saviour, p. 73.) thus renders 
it:“ Who being in the Form of G O D, did not arro- 
« gate to himſelf to be equal with G O D; that is, ſays 
= 8 made no Oſtentation of his Divinity: for 
ce this I take to be the true Meaning of that Phraſe, 
& both becauſe tis fo uſed by Plutarch, and becauſe 
« it makes the Senſe much more eaſy and current 
“ thus: Who being in the Form of GOD, did not 
ce aſſume an Equality with GO D, that is, he did not 
& appear in the Glory of his Divinity, which was hid 
“ under a Veil of human Fleſh and Infirmity.” Dr. 
Whitby upon the Place ſays, This Greek Phraſe is 
only to be met with in Plutarch, and in Heliodorus; 
ce in both which Writers it plainly ſignifies to covet ear- 
ce neſtly, or to look upon a thing as much to be deſired 
« and inatched at.” He falls in therefore with Schmi- 
dius, in aſſerting that «graypa nyd2as is rem optatam 
perſequi, & Hudioſiſime occupare. | 
In like manner is the Text underſtood by Biſhop 
Bull, and by Biſhop Fowler in his Diſcourſe of the De- 
ſcent, &c. p. 50. and by a late zealous Writer in the 
ſe, Dr. Bennet, in his Scripture- Doctrine, &c. p. 40, 
41, 68, And, which is yet more material, as Dr. Clarke 
lays, Scripture-Dofbrine, p. 178. <©_In the Eccleſiaſti- 
cal Writers of the firſt three Ages, this very Text is 
« always refer'd to, as underſtood by them in this 
“ Senſe.” To which purpoſe he alledges the Letter of 
the Churches of Lions, and Vienne, Euſeb. Hiſt, Eccl. 
lib. v. cap. 2. Origen, and that very judicious Writer, 
Novatian. a | | 
I only add here, that as Dr. Whitby pleads earneſtly, 
that what we render to be equal with G O D, imports no 
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More than to be lie o GOD; ſo Dr. Bennet is moſt 
free in got it, and therefore honeſtly gives up the 
Text as not to his purpoſe. 


have now gone thro my Deſign, which I hoped when 
I began, I ſhould have brought into a much narrower 


Compaſs. If what I have faid may contribute any 


thing to the clearing Truth, or the promoting a Spirit 
of Meekneſs and Forbearance among you,” twill be a 
great SatisfaRion to, 


| Green-Court, near SIR, /\ 
Moorfields, O&. ; i : 
17. 1718. . Tow Humble Servant, 
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